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‘The Chola temples, sculptures and inscription: The 
Indian presence registered at Quanzhou through temples 
and sculptures found evoked responses from 
archacologists, historians and researchers. Gustave Ecke 
(1896-1971), who in 1933 found the broken Hindu 
Sculptural remains, inyited Anands Coomaraswamy to 
comment on them, together with tow further pillars 
located in the Taoist Tianhou temple!. In 1950s a largest 
number of sculptures were revealed during the 

| demolition of the city wall, for which they had been 

used as building material”, implying that the Hindu 
temple was demolished. The Kaiyun temple was 
reportedly subjected to renovation in the Ming period 

(1368-1644) incorporating the Hindu architectural 

elements into the structure of the temple, thus proving. 

the existence of the temple in 1281 as recorded and was 
still in existence up until the fifteenth or sixteenth 
century. Then, after demolition its last remaining stones 

Were pillaged for temple renovation and for use as 

masonry filler. Hugh Clark’ points out the the so-called 

“Wing Wall” in the mid-fourteenth century might haye 

been built with the stones from a temple that was 

‘mocked down to make way for construction of the wall. 

According to Wu Wenliang report (1956) the site may 

have been located of the Donghuai (southeast water) 

gate, that much of this material was required. The 
southern suburb, located between the city wall and the 
in River, was the commercial centre of Song and Yuan 

‘Quanzhou, and the district where foreign as well as 

Chinese merchants resided. Access to the river ensured 

‘easy commercial traffic and escape route in times of 

- An early thirteenth century geographical source, 

the Fangyu shenglan, states that “two types of 

weigners ~ one has fair skin and the other dark — fare] 
fiving in Quanzhou [in fansjen hsiang, the lane for 
forcigners}‘. Thus, the presence of non Chinese in 

104 was noted by the Chinese, 


The presence of Tamil merchants during the Song 
(960-1279 CE) and Yoan (1271-1368 CE) periods at 
Quanzhou: During the Song and Yuan period, the 
Tamil merchants were there at Quanzhou with their 
presence recorded in the Chinese records. A monk from 
India, Tianchu purchased a land in the southern suburbs 
‘of Quanzhou in the Yongxi period (984-988 CE), He 
built a Buddhist temple with the funds raised among his 
friends. This is mentioned to note that there was good 
felations existing between the Indians in spite of their 
different faiths practiced. The Tamil presence was well 
established when the Tamil-Chinese _ bilingual 
inscription dated to April 1281 was discovered in 1956 
in the port city of Quanzhou. However, the merchants 
hhad been from the entire South India. Incidentally, the 
date of the inscription coincides with an official Yuan 
dynasty envoy sent to South India in February 12815 
‘The inscription is translated as follows: 


“Obeisance to Hara [Siva]. Let there be 
prosperity! On the day [having] Chitra in the 
mouth of Chittirai of the Saka year 1203, the 
‘Tavachakkravarttigal alias Sambandhaperumal 
caused, in accordance with the firman of 
Chackchai Khan, to be graciously installed: the 
God Udaiyar Tirukkalisvaram Udaiyanayinar, for 
the welfare of the illustrious Chackchai Khan,” 


As the Tamil merchants were there, they built the 
temples for their daily workship. The comment from 
Zhao Rugua in his Zhufan zhi (1225), than an Indian 
Buddhisht priest land with the support of gifts from 
merchants, did so in the southern suburb of the city6 
proves and supports the location of Indian community in 
the southem suburb, When the temple could haye been 
in existence till 13" century, how then the Tamil 
population has disappeared has been a mystery, though 
it is interpreted that the difficulty in conforming these 
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locations is aggravated by the likelihood that, once these 
communities had departed and their temples were 
finally demolished by the Buddhists, the sites were no 
doubt quickly absorbed into the fabric of the city, 
disappearing without a trace, However, in contrast, the 
mosques of Quanzhou and Guanzhou were preserved 
because of widespread local conversion to Islam. Thus, 
the role of both the dominant Buddhism supported by 
the Chinese rulers and the aggressive Mohammedans 
could not be ruled out.” 


‘The Vishnu sculpture found and its implication: In 
fact, the isolated remains of Hindu temples found prove 
that they must have been suffered heavy damage from 
to time, Here, the Vishnu sculpture found there led to 
interesting analysis. Most notably a freestanding 
sculpture of Vishnu, over a meter in height (1.15-m 
high, holding a conch, dise, and mace, 1.5-m high, 
holding a conch, disc, and mace), recovered in the 
Nanjiaochang area of Quanzhou in 1934 was 
presumably intended as worshipped image in a Hindu 
shrine, but the sculpture appears unfinished, so it is 
unlikely that it was ever installed for active worship as 
noted by John Guy. He noted that it was unfinished 
because, there was a gap between Chakra on RHS, but, 
on LHS the Chank portion was attached to head, right 
hand (abhayahasta) broken and the entire body was 
naked without any usual decoration, But, the reduced 
dimensions and the features noted point (o a fact that an 
attempt was made to convert the Vishnu image into 
Buddha, as the omamental portions were evidently 
chiseled off, as otherwise, if the existing sculpture were 
subjected to carving oraments. loin cloth with folding 
ete., it would be disproportionately reduced with its 
dimensions as could be imagined with the head portion. 
Therefore, attempt could haye been made to convert the 
Vishnu image, Thus, there have been many occasions 
where Hindu reliefs have been appropriated for worship 
in other contexts notably in Taoist and Buddhist shrines. 
That the Quanzhou famous temples are built upon the 
remains of Hindu temple is pointed out by other 
scholars also’, 


The existence of second temple: Hugh Clark" records 
in footnote about the existence of another Hindu temple 
there. He records that in a personal communication, Ho 


Chuimei, of the Field Museum of Natural History, told 
him that in the late 1990s she saw the remains of a 
second Hindu temple in the rubble of a construction site 
in the same area, but because she was unable to 
persuade the authorities of the historical importance the 
materials were not preserved. Thus, the opines that 
whether the remains were in fact a second temple or 
further evidence of the single temple is uncertain, 
However, the strewn sculpture found in large area in 
and around Quanzhou proves the Indian/Hindu 
settlement in China. About the “cult image of Visnu” 
found at Nanjiaochang, Quanzhou and the two other 
carved stone pieces with Saivite subjects in a small 
shrine near the Kaiyuansi in the northem part of the city 
in 1930s, Guy proposed that these pieces must have 
come fiom a separate Saivite temple, and that the 
patrons. must have come from Thanjavur, the Chola 
capital seryed by the port of Nagappatinam. Did third 
temple exist then? Guy concludes that the Quanzhou 
‘Hindu remains are the legacy of temples conceived in 
the South Indian Dravidian style of the late Chola 
Period (thirteenth century), Thus, about the number of 
temples existed, there is no definite research 
undertaken.” 


Appropriation and absorption of Hindu temples, 
sculptures ete: John Guy pointed out that a recently 
discovered example is that of a relief depicting the 
Hindu goddess Kali seated on the prostrate figure of 
Siva, installed in a small temple outside the city, but it 
was worshipped at the Buddhist savior kuanyin9. 
Another “Hindu relic” identified by modem scholars of 
Quanzhou is the so-called “linga”, a tapering pillar of 
stone located in a roadside shrine outside city limits, but 
it is not at all a linga, as it has no stylistic relationship to 
Chola-period Tinga with characteristic features, 
Moreover, the Min shu, a gazetteer of local curiosities 
compiled in the early seventeenth century makes no 
mention of it!® as Hind monument. As such monument 
could not be expected to be found among the Hindu 
remains of Quanzhou, particularly in the vicinity of the 
existence of the Tamil-Chinese bilingual inscription, 
John Guy categorically come to the conclusion that the 
Hindu remains are the legacy of temples conceived in 
the South Indian Dravidian style of the tate Chola 
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period as his review of the iconographic schema of the 
reliefS and decorated pillars, as well as the “architectural 
order” employed point to it. He’adds that a number of 
the subjects depicted may be related to regions of South 
India, and in some instances, specific temples can be 
suggested as providing likely links. Apart from the art- 
historical interest of this existence, linkages. between 
Hindu imagery and the localized use of myths may 
point to the geographical locales from which the Hindu 
‘merchants in Quanzhou eame. 


Indian motifs, designs and features found on the 
Christian and Mohammedan stone carvings: Another 
attempt is also made by the Christians under the guise of 
studying the Manicheans, Nestorians etc., where, the 
available Buddhist and Hindu sculptures are 
‘manipulated to get such features, as could be seen from 
such sculptures themselves'!, Bric Robert Becklin!? 
noted, “Not only are the two iconographic styles of the 
pagodas and gravestones very similar, according to my 
observations, their soulptural styles are also quite 
similar, with many of the gravestones) possessing 
consistent medium-depth reliefs, just the same as the 
reliefs at Kaiyuan Temple, Moreover, this relief-style 
can also be seen on the Muslin and Hindu carvings, 
which leads me to believe in the possibility that an equal 
portion of responsibility may lie with the artisens (a 
guess which is not so far-fetched due to Quanzhou’s 
Prominence as a stone-carving city, even to the 
present), Whether the stone workers were carrying out 
original work or changing the characteristics and 
features found on the Christian and Mohammedan stone 
Pieces are not combatable with their ingrained theology. 
‘The inscriptions inscribed appear clear and fresh on the 
chiseled and leveled surface point to the fact that the 
carved portions were chiseled off and the inscriptions 
inscribed tater. The Hindu-Buddhist sculptures with 
Indian characteristics on the top portion and the 
inscriptions found below haye not only have any 
relation, but also contradict each other. 

What the Indian / Hindu temples and sculptures 
found prove: The mention about one metre height 
Vishnu sculpture hes already been made. Besides, the 
two pillars on the Kaiyuan temple are decorated with 
twenty-four roundels, seven of which are devoted to 


Vishnu, and one to Siva as an ascetic and other 
decorative parts have also been noted. These themes 
‘were widely represented in Jate Chola period temples of 
Tamilnadu, reflecting the rising tide of devotional 
Hinduism (bhakti), as noted by John Guy. But it could 
spread as “Bhakti” at faraway places proves that it has 
‘no external influence. That bath Vaishnavite and Saivite 
sculptures found side by side shows that there was no 
divide as one would expect among the Tamil (South 
Indian) merchants settled in Quanzhou, These material 
evidences amply prove the well-settled life of the 
Tamils in the Quanzhou area with maritime activities 
strictly following the trade agreement, as they entered 
into with the Chinse rulers. The temples built had been 
only to serye their religious and social needs and thus, 
they were leading peaceful lives, of course, carrying out 
trade, As their religious activities went on till 13% 
century and then disappeared prove some inexplicable 
conditions, which are analyzed 


How the temples were destroyed: From 
“unclear” to “clear” position und the Chinese 
Xenophobia: The Quanzhou researchers have not come 
out categorically with regard to the condition of temples 
and sculptures and their disappearance. Initially, 
Government's urbanization works like road laying etc., 
were noted for complete removal of discovered 
sculptures and consignment to museum. Risha Lee! 
observed as follows: “Until now, the events surrounding 
the temple's creation and destruction have remained 
lunclear, In this chapter, I propose a chronology of the 
femple’s history, arguing that Ming troops destroyed the 
temple during @ waye of anti-foreign aggression in the 
mid-fourteenth century, barely a century after it was 
built. This occurred during the transition from the Yuan 
(1271-1368) to the Ming (1368-1644) dynasty, when the 
rulership of China passed from the Mongols to a more 
xenophobic native regime, While no known texts record 
these events, I read the carvings’ find sites and formal 
appearance to narrate this proposed history. Today, the 
carvings are scattered throughout the region-piled in 
local museums, incorporated into local architecture, and 
even worshipped as Buddhist icons, They provide the 
evidence for documenting the Tamil community's 
existence in Quanzhou,” The scattered references to 
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‘Hindu temples term them “foreign Buddhist temples" 
(fanfo si) in the Chinese literature, implying 4 lack of 
precise nomenclature for Indic religions, as there was no 
difference in the worship, ritual and liturgical practices 
followed. Some references claim that for Copper, the 
South Indian came there. A contemporary account 
records", “foreign merchants from Sanfogi [Srivijaya] 
bring raw copper... and seek to have vessels of it made 
in Quanzhou, they take them back to their, home 
countries in order to decorate their temples.” If that was 
the condition, then, enough Copper-smiths who were 
capable of producing Indian requirements must have 
lived their. Obviously, they were of either Indian origin 
or knowing Indian metallurgy and smithy, Therefore, 
with this, the xenophobic attitude of the Chinese cannot. 
be decided. 


Mongolian capture of Quanzhou and the rise of 
Communalism: During the Song period (960-1279), 
Quanzhou was developing as trading centre and 
important port. However, after Song period, conditions 
changed, At that time, Genghis Khan was the ruler of 
the Yan dynasty, but belonging to Mongolian tribe. 
After consolidation of Mongolia, when he wanted to 
expand his territories, he eyed on China. As he dided in 
1259, his grandson Kubali Khan (1260-1294) raided the 
‘Song territories and captured Quanzhou in 1279. At that 
time, all the people of Quanzhou, South Indians, Arabs, 
Persians and others helped him. That is why perhaps, 
permission was given in 1281 to Indians to build the 
Shiva temple there as recorded in the inscription. 
However, Under Mongol rule, the population of Arab 
‘and Persian Muslims residing in the Chinese port city of 
Quanzhou increased considerably and the Muslim 
traders started dominating Quanzhou"*, 
beginning of the Yuan, “foreign troops” loyal to the 
Mongols, from Yangzhou and Huzhou, were stationed 
in Quanzhou. ‘The so-called “foreign troops” were 
nothing but mercenaries, mostly Arbs, thus, they were 
allied with the Persian community in Quanzhou.As the 
Yuan Dynasty decjined, the “foreign troops” tumed 
against the Mongolian elites in an attempt to set up their 
own state, In 1257, a predominantly Muslim army led 
by two Quanzhou Muslims, Sayf ad-Din and Amir ad- 
Din, revolved against the Yuan dynasty, When the 
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“foreigners”, including Muslim traders, discovered the 
‘weakness of the Yuan troops in their attempts to 
suppress rebels in Xinghwa, they initiated rebellion. The 
leaders of the rebellion were the descendants of the 
powerful trading families of Pu Shougeng and Nawuna, 
the Trade Superintendent at the time. 


Ipsah Rebellion and attack on Hindus and 
destruction: In defiance of imperial forces, the army 
seized control of Quanzhou, Putian, and even reached 
the provincial capital Fuzhou, This rebellion of foreign 
ethnic groups, called the Ipsah Rebellion [Sepah or 
sepoy] by historians (Chen, 1992, p. §; Zhuang, 1980b), 
lasted to years and involyed a large area including 
Fuzhou, Quanzhou, and Xinghua, According to 
Maejima (1973, 1974) and Zmang (1980b), the first 5 
years of the rebellion were characterized by a struggle 
between Persian forces in Quanzhou and Xinghua, 
while the latter 5 years were dominated by a rebellion 
started by Nawuna and Pu Shougeng descendants who 
wanted to expand trade but were restricted by the 
Mongols. Zhuang states that the immediate cause of the 
outbreak was the Muslim disapproval of the building of 
a Hindu temple on the site of the former governor's 
residence'® (Zhuang, 1980b, pp. 23-24), In other words, 
the permission given by Chekkaikhan was resenicd by 
the Muslims. In 1366 the army of Ipsah was wiped out 
by Chen Youding who led the Han Chinese army of 
Fujian province, In 1362, the Ispah army collapsed into 
internal conflict and was eventually crushed in 1366 by 
the Han Chinese commander Chen Youding, who was 
loyal to the Yuan dynasty. With a few exceptions, the 
Muslims of Quanzhou were massacred after the city’s 
fall” At this point foreigners stopped coming and the 
seport was at a standstill. Quanzhou's turmoil ended in 
1375 with the arrival of Ming troops. The decline of 
‘Quanzhou at the end ofthe Yuan and in the early Ming 
resulted from many causes, including the devastation of 
the rebellion, and the decline of the role of Arab 
‘Youding’s troops massacred local residents (evidently, 
including, Hindus), The fact that many Muslim and 
Hindu sites were destroyed indicates anti-foreign 
aggression at the end of the Yuan". 
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Was there a Chinese’ settlement at Nagapattanam?: 
About the existence and disappearance of Nagapattnam 
“Buddhist Vibara” many surmises have been made, 

1 Adrawing shows that the tiered, brick structure might 
resemble Chinese archetypes,'° including 
contemporaneous pagodas in Quanzhou and 
surrounding Region, like the thirteenth century “East 
Pagoda’ on Quanzhou's Kaiyuan temple's grounds’, In 
fact, there have been multi-tired structures existing even 
today in Nagapattinam area, 

2. Peter Schalk”, conversely, has suggested the 
structue’s resemblance to Indo-Javanese constructions 
from between the eighth and tenth centuries; citing the 
Candi Punta dewa from Central Java and Buddhist 
stupas in Sumatra as stylistic parallels. He speculates 
that rules from these countries might bave sent their 
artisans to complete this structure, 


3. As the Chinese merchants did not establish 
permanent diasporie communities in India, there were 
no actual Chinese structures in India. Tansen Sen's 
conclusion”! that they "were more likely sojoumers who 
frequented the Indian coasts from their bases in 
Southeast Asia, can be noted in the context, Thus, the 
structure Was not Chinese. 


4. Risha Lee argues thal, “Most studies state that this 
battle signaled the demise of all foreign populations in 
Quanzhou. On the contrary, I contend that these 
readings are exaggerated, as several references prove 
that the Quanzhou foreign population was not 
‘annihilated entirely during the revolt. One records that 
foreign Quanzhou merchants resettled in northern China 
towards the end of the Yuan dynasty. Others describe 
how a successful foreign merchant, previously based in 
‘Quanzhou and resettled in Mingzhou, lead a group of 
foreign merchants to pay tribute at the newly established 
Ming court,” based on Billy K.L.So™. In other words, 
the destruction of Nagapattinam structure could have no 
bearing on the disappearance of Indians and Indian 
temples in Quanzhou. 

5, Several scholars” have speculated that this structure 
was a building known to have existed in Napagattinam 
and destioyed by Jesuits in 1867. Then, the Chinese 
‘must have retaliated in Quanzhou. 
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‘Thus, itis clear that the Chinese were not having 
any settlement in Nagapattanam, the structure destroyed 
‘was not a Chinese structure, but Indian, an existing 
today. That Jesuits destroyed had other connotations, as 
they were carting out such iconoclast activities from 
Sathome to Kanyskumari on the Coastal line. 


At what periods the temples were destroyed? 
Hundreds of parts and pieces of temple provide that @ 
temple was constructed in the southem part of 
Quanzhou in the mid to late thirteen century, and 
destroyed during the Ipsah rebellion in the late 
fourteenth century, In addition to the style of the 
carvings, the contention is corroborated by the four sets 
of archaeological, textual, and material evidence. 

1. The bilingual Tamil-Chinese stone inscription, dating 
the construction of a Shiva temple to 1281. 

2. Beginning in 1947, Quanzhou officials knocked 
down the city’s ancient southem walls, built between 
1352-98, and discovered the majority of the Siva 
temple’s carvings, 


3. The Indie carvings were installed in the Kaiywan 
temple, the city’s main site of Buddhist worship, as part 
‘of a necessary renovation in 1389 or 1408 or it could 
hhave been built on a Hindu temple, as the base 
sculptures point to during the Ipsah rebellion, a large 
portion of the temple had been burned down. 


4. Lastly, a sixteenth century written reference, in The 
Genealogy of the Jin Lineage in Quanzhou, referring to 
a “foreign temple of Buddhism”. Which was built 
during the Yuan dynasty and destroyed at the end of the 
period, located in the city’s south™* 


‘Th temple's short lifespan corresponds to the 
transition from Yuen to Ming periods of governance. It 
cannot be interpreted that the temple's creation and 
destruction can be viewed ag indicators of the two 
governments’ divergent attitudes towards foreigners, as 
suggested, for the conditions discussed above. Though, 
Buddhism could be a binding factor, this xenophobic 
intolerance is inexplicable. Therefore, the possible facts 
that xcnophobic intolerance is inexplicable. Therefore, 
the possible facts have to be found out, 


Curmet Locations of the destroyed Temple 
Carvings: As careful reading of the secondary sources in 
the context. show interesting details about the 


availability of temple portions, parts and sculptures at 
different places: The Shiva temple, the Vishnu temple or 
the Shiva-Vishnu temple carvings are dispersed across 
many places. However, for convenience, they ean be 
grouped as found at five primary and other sites in 
Quanzhou and nearby regions, Most of the carvings 
have been made of greenish-gray granite, widely 
available in the nearby hills and used frequently in the 
region's architecture and also such granite in 
architecture is ubiquitous within southern India. Thus, 
as it is unique to Fujian Province in China, the stone art 
and architectural knowledge could have transmitted 
from India to Fujian or Indian workers engaged using 
local granite materials", Granite stone carving (slabs 
and modern monuments) persists in modem Fujian, 
especially in the nearby city of Hui’an, and Shilong ete. 
The stones were mined out quarries, using modem day 
techniques, centuries of stone 
production. However, no temples are built in Quanzhou, 
4s built even today in India, 


attest to several 


1, The largest repository of Indic carvings is preserved 
in the walls and site museum of the Kaiyuan Temple, 
supposedly built in the Tang period in 686 CE, the 
oldest and most important site of Buddhist piety in 
Quanzhou. 


(a) At Kaiyun Temple: Of these 153 carvings, mostly 
installed in the plinth of the temple's front porch, have 
been used as part of the basement frieze. In other words, 
it was built on « Hindu temple basement, However, 
Risha Lee argues that “their style and placement reveal 
they were not part of the temple’s original conception, 
but are instead reused materials from an Indic temple’. 
Thus, even this argument poits to yet another temple 
that was destroyed and materials taken from them, Two 
citrakhanda columns with sculptural reliefs of Hinda 
gods prominently frame the back entrance to the main 
hall, and sit on a raised stone platform that served as an 
open-air walkway for circumambulating the main 
building. 


2. The Quanzhou Maritime Museum: It has the second 
largest repository of Indie carvings. In the 1950s, 
Quanzhou resident and collector Wu Wenliang noticed 
these antiquities lying in fields or reused as building 


materials in local homes, and began to collect them. He 
later donated his collection materials in local homes, 
and began to collect them. He later donated his 
collection to the museum. Some of the museum’s Indic 
caryings also were moved from the grounds of the 
Kaiyuan Temple, The Indic carvings comprise about a 
fourth of the museum’s collection, Other notable objects 
include medieval period carvings bearing Christian, 
Islamic, Manichean, and Nestorian iconography 
inscribed with languages such as Persian, Arabic, Tamil, 
Italian, Latin, and Syriac. The Quanzhou Maritime 
Museum continues to acquire new carvings through 
ongoing finds and gifts. Out of more than 300 parts 
and sculptures, 117 of the museum's carvings are 
clearly architectural fragments from 2 south Indian style 
temple. 

The Tianhou gong temple in Quanzhou: It is dated 
to the second year of Qingyuan reign period of the 
Southern Song dynasty (¢. 1196 CE), and is dedicated to 
the local godess Mazu, who is traditionally worshipped 
‘by sailors, Tt has two Indic columns with the same 
dimensions as the columns in the Keiywan Temple and 
‘Quanzhou Maritime Museum temple dates, 

4, The Xingji Shrine, Chidian village, Jinjiang Country: 
The Xingji pavilion is a small shrine in Chidian village, 
Jinjiang country, about fifteen kilometers outside of 
Quanziou’s city center. It contains a large sculptural 
panel, with modern repainting in brilliant red and gold, 
of the Hindu goddess, Kali, which the local population 
now worships as the bodhisattva Guanyin. She is 
depicted with wild hair and wearing a necklace, flanked 
by two female attendants, and spearing a demon 
underfoot. The panel was previously located in a shrine 
next to a small bridge, about one kilometer away from 
the village, but during the Cultural Revolution (1966- 
76), the bridge and shrine were dismantled and the 
carvings Were cemented into a wall surrounding the 
village. In the 1980s, the village residents dismantled 
the wall, and builta shrine for the carving. 

5. The Xiamen University Museum; It has a small 
collection of Indic carvings, including a doorjamb, and a 
facing stone bearing the Shiva temple's foundation 
inseription that names the temple’s patron, god, and 
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foundation date of 1281. Te inscription that names the 
temple's patron, god, and fouindation date of 1281, Te 
inscription that names temple’s patron god, and 
foundation date of 1281. Te inscription has been 
bilingual, though Tamil portion has been read and 
recorded, the Chinese portion kept undeciphered on the 
plea that it is not clear. 


The “Cholas monuments” in Indian Ocean 
countries are in shambles or disappearing: The pitiable 
condition of Indian monuments in other countries has 
been heading to regrettable, but, dangerous position, It 
cannot be simply taken as vandalism or local miscreant 
act, but, a systematic plan to destroy the historical 
evidences of the past, 
|, The temples attributed to the Cholas in Kedah and 
Bujang valley have been left only lintel with level, with 
the disappearance of the structures above™”. 


2. The vietory Pillars erected by Rajendra Chole in 1025 
and 1027 in Burma / Myanmar were found missing. The 
Jayastamba / Viciory Pillars — two octagonal made of 
granite found at Pegu™ / Burma erected by Rajendra 
Chola were reported in 1909, 

3. The so-called “Victory pillars" / “memorial structure 
to mark their visit” constructed at Mauritius” and 
Maldives are missing. The victory pillars at kedah, 
Malay were also missing. 


4. The Siva and Vishnu temples at Quanzhou have 
already disappeared leaving more than 350 sculptures 
for study in museum and private collections”. 


And there have been “Cholas” every where found 
without knowing its significance"! The “Cholis” have 
been “Mexicon-American gang girls as they operate 
within the Mexican-American gang milieu in the San 
Femando Valley of Los Angeles, California’, The 
“Chulias” of SEA and middle-east have been implying 
that they were once chola-merchsnts, sailors and 
mariners and later converted to Islam or Islamized” 
Therefore, cultural evidences cannot be communalized 
fand past historical facts prejudiced under any 
circumstances. Lovers of art and architecture cannot be 
destroyers of the same, just because, they are that of 
others, The psychology of iconogenic and iconoclast 


trends have (0 be understood clearly to curb such 

activities. 
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